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Introduction to Ethics 
 

I. Nature of Man as a Basis for Ethics 
 

A. Internal Coherence: “If we are being saved in both body and soul, hadn’t we 
better secure a reasonably good grip on what we mean by the soul if the very 
idea of salvation is to remain coherent?” (9) 
 

B. Necessary Consequences: Demise of dualism leads to crises in ethics  
 

“In the mid 1930s, philosopher Edmund Husserl pondered the question of just 
how the most educated society in history (Germany) could have been so 
easily lead into some of the most barbarous actions and values the world had 
ever seen. Husserl’s work The Crisis in European Sciences was an 
expression of his reflections on this and related questions. According to 
Husserl, the main culprit was the emergence of a view of the nature and limits 
of knowledge that had come widely to occupy culture: knowledge is to be 
identified with mathematical physics and the hard sciences generally. For 
Husserl this meant that pressing questions of human significance—those 
about values, meaning in life, God, the afterlife, the proper nature of the 
state—could not be answered with answers that would be regarded as items 
of objective knowledge. The effect of this view was the privatization of ethical 
and theological issues and the setting up of a cultural context in which people 
could be manipulated by powerful leaders since there was no knowledge of 
moral and religious truths that could be raised against them.” (7-8) 

 
Handout: “Voltaire’s Challenge Revisited: The Case for Moral Patience in 
Scientific Progress” 

 
II. Defining Dualism  
 

A. Cosmic dualism – The view that reality in general is composed of two basic 
entities that cannot be reduced to each other (e.g. good/evil; matter/spirit; 
yen/yang; light/dark, etc.). 

 
B. Anthropological dualism 

1. Metaphysical dualism 
a. Substance dualism teaches that the soul . . .is an immaterial substance 

different from the body to which it is related. (20) 
b. Property-event dualism is the idea that mental and physical properties 

or events are genuinely different kinds of entities. Thoughts, 
sensations, beliefs, desires volitions and so on are mental events in 
which mental properties are embedded (e.g. they have intentionality—
the property of being of or about something—or the property of being 
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self-presenting); various brain events with physical properties are non-
identical with mental events. (20) 

c. Two kinds: Cartesian Dualism, Thomistic Dualism (Note: Personalism 
another option; position of JPII) 

d. Functional holism – body and soul closely integrated, but soul may 
exist independently of body; consistent with both version of 
metaphysical dualism 

e. Ontological holism – Mental constituents of humans are ontologically 
dependent on properly functioning body (and brain, in particular); 
disembodiment therefore impossible. Consistent with property but not 
substance dualism. 

2. Eschatological dualism – view of immortality of the soul 
a. Natural immortality (Platonic) 
b. Sustained immortality 
c. No immortality 

3. Axiological dualism – relative value of the body/soul, material/immaterial 
 

III. Case for Dualism 
 

A. Philosophical Case 
1. Moreland’s argument from paradigm cases 

a. God is the paradigm case of personhood  
b. God does not have a body 
c. Thus, bodies are not essential to personhood 
b’. God is an immaterial reality 
c’. Thus, immaterial persons are at least similar to the paradigm case; or, 

more strongly, to be a person (viz., to be similar to the paradigm case) 
one must be (in some sense) immaterial 

2. Joseph Owen’s Argument for the Existence of the Soul 
a. If [mental activities] are found to be above the power of merely material 

substances, they will be shown to proceed from a principle that is not 
limited to the conditions of purely material being. 

b. Universal and necessary cognition, libertarian freedom, and self-
reflection all exceed the capacities of purely material substances. 

c. All activities proceed from a substance 
d. Therefore, those capacities demonstrate the existence of a principle 

(i.e., a substance) in man that is not merely physical, which we call the 
soul. 

 
B. Biblical Case 

1. OT Exegesis – OT views man as functionally whole unity 
a. OT Terms 

i. Nephesh – Overall weak argument (in my view), but two arguments 
stand out: 

 Nephesh refers to God, an immaterial entity (cf. Judg 10:16), 
which shows that the term can refer to an immaterial reality 
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(e.g., a soul); thus proving, on one hand, consistency with 
substance dualism, and on the other, reality of immaterial 
principle of personhood in OT thought; 

 Nephesh seems to refer by synecdoche to whole person, but a 
synecdoche always presumes the reality of the part, thus, the 
reality of the soul (Cf. Ps 103:1)  

ii. Ruach – same points as above 
b. OT views of life after death: centers on understanding of sheol and OT 

eschatology (cf. ISBE “Sheol,” and “Eschatology of the Old 
Testament”) 

i. a heavy debate among scholars; 
ii. Not wise to draw firm conclusions given debate; 
iii. Strong possibility, “the shadowy realm of the dead” 

 Dead are described in “personal” language 

 Dead are ascribed various degrees of consciousness (Job 3:13; 
Isa 14:9-10) 

 Sheol will give up dead in future resurrection (Dan 12:2) 
2. NT Exegesis – Much more compelling case for substance dualism 

a. Matt 10:28 
b. Matt 17:1-13 
c. Matt 22:32 
d. Matt 27:50; Luke 23:46 
e. Luke 16:19-31 
f. Luke 23:42-43 
g. Heb 12:23 
h. 1 Pet 3:18-20 
i. Rev 6:9-11 

 
IV. Method for Developing a Proper Anthropology: What is the proper method of 

approach in forming a model of the constitution of human persons? 
 

A. Secular approach: The Complementarity Approach 
1. Theological knowledge is of very low value, and theological beliefs ought 

to be formed in light of science, and the hard sciences in particular 
2. NOMA 
3. Science inadequate to deal with some kinds of problems 

 
B. Moreland’s approach: 

1. Bring all knowledge to bear all theological knowledge on the problem via 
exegesis, tradition, etc.; 

2. Recognize the nature of the problem is fundamentally philosophical; 
3. Bring in relevant data from other sources (e.g., hard science) where 

applicable 
4. Check resultant model’s conclusions against accepted ethical knowledge 

 


